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& , the Mirrour was a NewW 1nitiative .
text attracted critical attention. The idea that the

: Mirrour was intend '

: c =
tion has been pressed with d for medita
main thesis is that I.ov.

th new vehemence and insight by Michelle Karnes.2 Her
e int 1ats oy o
ey '€, 1n translating the Meditationes, created a new, much more
restrictive work t
meditation towa:

onsciously distances his readers from any advancement from
Interpretatior mewhat

practice of high contemplation, unlike its Latin original. My
at modified one. Although it seems true that many late-

This characteristic of the

T W T e e

The most recer of the text was made by Michael G. Sargent, ed., The Mirror of the
Blessed Life of

f Jesus Christ. A fui Critical Edition Based on Cambridge University Library
Additional MSS 6578 and 6686 (Exeter: University of Exeter Press, 2005). For the Meditationes,
see Meditationes Vitae Christi, ed. Balduinus Distelbrink, Bonaventurae Scripta: authentica,

dubia vel spuria critice recensita, Subsidia scientifica Franciscalia 5 (Rome: Istituto Storico
Cappuccini, 1975). The modern English translation of the work 1s provided by Isa Ragusa and
Rosalie B. Green. eds.. Meditations on the Life of Christ, An Illustrated Manuscript of the
Fourteenth Century Paris, Bibliotheque Nationale, MS. Ital. 115. (Princeton: Princeton University

Press, 1961). For a more recent translation, see Meditations on the Life of Christ, translated by

F. X. Taney, A. Miller, and C. M. Stallings-Ianey. (Asheville, NC: Pegasus Press, 1999). e
2Michelle Karnes, “Nicholas Love and Medieval Meditations on Chri_s-t,” Speculum .82 (200'7)& e
280-408  and Michelle Karnes, Imagination, Meditation, and Cognition in the Middle Ag
(Chicago: University of Chicago Press, 2011). .4 ;ﬁ
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1oh T ove himself formulated his endeavour to fit the text to the negg;
udience several times in his work, one should not always take hig n

et
R

ycements at absolute face value. His text, in my interpretation, by a close regq.
g yields a more complex picture both of his endeavours and of its outcome, |
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i -

B

yuld assert that although the primary aim of Love was teaching and foster:

T

- meditation, and although he did not expect such endeavours from the part of the

'majority of his readers. he did not exclude his audience from the possibility of 8
- reaching and experiencing the phase of contemplation. "

9.1 Sacramental Exposition, Mystical Experience
and Christ’s Presence in the Soul

Love fashions his text for the majority, the ‘commune’, who will stay contented
with meditation, the success and accessibility of which he can guarantee. However
he does not exclude the possibility that some of his readers may aspire to more., Fcni
Fhem, he constructs a web of helpful accessories that may offer assistance in acced-
Ing to contemplative experiences. These accessories are of different sorts, and per-

meate the text of the Mirrour from beginning to end. Love applies another main
strategy as well: he raises the expectations of his readers about reaching mystical
encounters. Love achieves this goal by the narration of his own mystical experience
which he inserts in the exposition about the ! nd which he alludes t(;
later, in his Treatise on the Sacrament. Thi | focus on these two
parts of Love’s text.

The exposition of Love’s sacramental do
SCeNE 18 a very rich text, still offering room for

cd 1nto the Last Supper
[ ample research, even though M. G.
Sargent, Sarah Beckwith and David Aers have

B | | already done some work on it.3 I
may be brietly characterised by doctrinal correctness. 2 surprisingly sophisticated

;‘;. the(?loglcal terml:nology in English, and a similarly complex rhetoric, directed
_ algamst t!le Wyczlfﬁ!:e tenets denying transubstantiation. I detect another essential
element 1n Love’s discourse: Love’s unique idea of linking Eucharistic doctrine to

o orrour, Introduction; Sarah Beckwith, Chyi
S e iy j ’ ’ p_ 41; and DaVi d Aef- o Py - &
- cmton in Late Medieval Englang S
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pat blessede sacrament, and after be
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miraculous sweetness of it
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In, states that this
4 prerogative for

gret worpines & merveylous worching therof
strenging of oure feip.”* Love even calls for a con-

| readers, assuming that those who humbly accept the
o of the Church will be rewarded by the experience of feeling the
« 1’“"And S0 by inwarde consideracion tast we pe swetnes of
-ie will strengthen and further develop this argumentation in
YOTa( ;i} mentioning only chosen souls, Love includes all
5 1n the camp of those who are granted access to enjoying

ns similar to those given for the fruitful usage of the tech-
., where the teeling of the sweetness of devotion is the result of

the intellect and 1magination. The sweetness of devotion is to be

differentiated from the experience of the sweetness given as a gift, instilled from
above, in a rapture, or in a similar state of mystical experience. Love uses both types

of “sweetness.” He often alludes to that of devotion, a fruit of meditation: “pat Wol;
fele pe sweetnesse & pe fruyt of pees meditacions.”” On the other hand, “sweetness™
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also can mean the special gift which signals the state of contemplation. James of
Milan wrote that one who meditates on Christ’s earthly life “will be

the depths, brought to innermost secrets,
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e ﬁf :i:lsders of how to reach mystical encoy,
e similar terms as the often quoted authorigjeg
nce In VEIY 2 " d terminological set will be
tion of his own mystical experience,

» of his main topic: 11

jcitly states - -
Love exptlslcabgu ¢ the Eucharist. He presents his narrative after a long e
1o tene o
© g ard tenets_ '.j ,

" of the orthodox Eucharistic teaching formulated in contrast to the Lollard
ot the ortho - S
~ introduces his experience with these word

| fort of alle trewe loueres & wirceh: k.
: - f alle fals lollardes, éc 1n conlott | Itshipereg P¢
Bfot _hel:gllinngfaillselgf ((_:)_ )) I sal say more ouer sumwhat in speciale pat I knpwe sobely of pe k. _
0 %ius “;irchiﬂg . sensible felyng of pis blessed sacrament, pe which Merueyloyge
ﬁchmg & felyng aboue commune kynde of manne shewep & proueb Souereynly, be

. \ ;
blessed bodily presence of Jesu 1n pat sacrament.

i“ Later. in his Treatise, Love repeatedly formulates his endeavour to equip his regq. 8
£ ers/hearers against the erroneous doctrine of the Lollards by Fhe testimony of mirge. t
alous events about the orthodox doctrine ot transubstantiation. In this passage he
works for the same aim: the mystical experience, endowed with a heightened creq.
ibility and with a convincing dramatic touch, as recounted quasi first-hand, i
intended to convince the readers, whether orthodox, hesitant or Lollard, of the
veracity of the doctrine of the Church about the true nature of the Eucharist, that 18,
the real presence of Christ in the Host.
The description, that 1s, sharing a first-hand erience. strongly implies
that such a phenomenon may be close, withi >tect 1s strengthened by
Love's precision that the experience happene rse of meditating on the
Passion, as a sudden, unexpected, but notwiths ral fruit of 1t. Love writes
in terms which allude to Paul’s recounting of rapture in 2. Corinthians 12, 2, blur-
k_ ring the identity of the person who experienced the mystical encounter, thus veiling, ==
at the same time revealing the autobiographical nature of the narration: “bere 18 one
3 person pat I knowe now lyuying & perauenture pere bene many pat I knowe not.”® 88
It 1s also noteworthy that Love does not specity whether the recipient was lay of
about his own experience, thus suggesting
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Contemplation is “g Sight of
understanding.”"* Love writes in
ment With the ynwarde sist of hig
passioun / sodeynly feleth also scheq -

sith with oute comparisoun the hy3 In o the self body ioye and a likynge that pas-

by way of kynde in this 1yf, 4 Walter Hilton
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anual on meditation-contemplation, The
when describing the ecstatic rapture:
yye into Jhesu, the love is turned and
bove alle bodili creatures:; and thanne

Lova’ . hem is goostli, for the love is goostli.”!®
In Love’s narrative the transcending of the human, natural faculties is present by

reaching lntq :z;inother domain where spiritual understanding takes the place of the
natural cognitive faculties. The sense of the divine presence 1s accompanied by

excessive sweetness and joy, parallelling Guigo II’s description in his Scala

Claustralium:
Reading is a busy looking into the scriptures with an attentive mind. Meditation is a studi-
ous activity of the mii ch searches for some hidden truth under the guidance of one’s
own reason. Pra evout turning of the heart to God to get evils removed or to obtain
good things. Con 1s a certain elevation of the mind above itself, being suspended
in God, rasting ernal sweetness.® (Italics mine.)

e W T - i,

1 Boniamin maior 1. 4 (Aris, 10,13-17): “Nam veritatem quidem diu quaesitam tandemque imven-
tam mens solet cum aviditate suscipere, mirari cum consultatione, eiusque admiration1 diutius
onem meditando excedere et meditationem in contemplationem

inhaerere. Et hoc est iam meditat! 20 ntemplat
transire. Proprium itaque est contemplationt iucunditatis suae spectaculo cum adn?lrat.lone 1phaer-
hische Studien zum Traktat Benjamin Maior des

ere.” In Marc Aeilco Aris, Contemplatio. Philosop | e
Richard von St. Viktor. Mit einer verbesserten Edition des Textes. (Frankfurt/Main: Josef Knecht

1996), 9, pp. 28-30. | o A
lzBerziamgzpmaior I, 4 (Aris, 9,25-29). “Contemplatio est libera mentis perspicacia in sapientiae

- nuo illi | ] lacuit
spectacula cum admiratione suspensa vel certe sicut pracCipuo i1li nostr1 tempct)r%:u ﬂli?lrcéio prspici? e
L ' ' - mi S1 SPICA= - e .

qui eam in haec verba definivit: Contemplatio est perspicax et liber animi contul PCLe

endas usquequaque diffusus.”
.~ BCf. Beniamin maior V, 9 (A11s. 133,15~
~ MSargent, Mirror, p. 225.

- BWalter Hilton, The Scale of Pe ,
Kal: mazoo, Michi gan. Western
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the experience is 3]
‘ .a ﬁﬁ vnspekeable ioye / as he were ioyned body to bodyy»
cendental nature of this union 18 als:fohalluded to b}’_emphas
The trans . imits of human capacities
ntensity of a feeling which exceeds the limi % Of endygg,
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poru3 pe whiche i0ye and likynge alle the memibecs Of the HOGY Cok SR

. inkep sensibily all the body as it were 1
d iovfulle an hete / pat hym pi1 ol
?(::izt;: 1/e aasn waxydope anentes the hote fyre - so ferforp that the body myst not e thga :

excellent likynge / bot that it scholde vtterly faille / nere[ 7the graciouse kepynge ap d el
teynynge of the toucher / oure lorde Jesu / abouen kynde.

Love also emphasises the incomprehensible nature of the experience by humap
cognitive faculties, stressing that no one may understand the tr ue nature of it upjegs
he has experienced it as well as the impossibility of verbalising it. One Cssentig]
element of Love’s recounting is the incongruent linking of the spheres of COgnitiop
with that of sensation: he repeatedly says that “no man knowep bot he that fele];) i
and “no man fully and in truth knowe it but onely he that in experience telep it”, an(i
SO one, suggesting that true cognition in ecstasy happens through the S€nses, where,

in the transcendental realm, these faculties are united. Consequently, the experience
recounted by Love proves to be one of classical contemplative ecstasy. Love desig-
nates his experience as the “merueylouse wirchi
of name!”'® The same notion of “merveylous:
Intention, appears later in the Treatise. wh
multiple meanings.

Love closes the narration of his experience

derful, transcendental nature of it:

Pus haue I vndurstande of pe foreside gracious, wondurfulle & myraculose wirching of
ourenlorde Jesu, shewyng sensibly his blessede delectable bodily ﬁresencé, In pat moste
ieli(;eame.? (ngzm}lim (zjf be autere, In maner as pe forc;scide persone pat felt it miht telle it so

, S 1 Koude shortly & imperfitely write it. & pe which miraculous wirchyng to

dulcedinis gaudia de gustans.”
A% Colledge and J. Walsh, eqs;

: # . me.s') Douze méd; tations, i > o

eux, Maurice Laporte . , ] ] R
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78). and Simon Tugwell, Ways of Imperfect
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Love continues the same train of thought in his treatment of the Pentecost scene.

Here he. €xXpounds on the nature of spiritual experiences which happen due to an
outpom:lng of the Holy Spirit. In previous chapters he prepares the introduction of
the topic repeatedly, stressing the significance of receiving the Holy Spirit, the

utmost Gift, who is sent for all. In the passage about the Pater Noster, the Holy

Spirit 1s mentioned as the Divine Person who teaches the prayer that leads to con-
templation. Love writes: “For porh preiere is goten e 3ift of pe holi gost, pat techep
be soule al pinge ba

needtul perto.”?! In the chapter preceding Pentecost, Love
prepares for the ¢ on that 1s to follow by mentioning again the Holy Spirit as
the supreme Gi pen was 3iuen parto pat hye worpies 3ift, pat is pe holi
goste.”** The section on Pentecost follows, which Love fashions according to his

own taste, translating only a few sentences at the beginning, then expanding the
topic with his original text, thus revealing that he considered it of importance.
Interpreting the gospel narrative for this day by actualising its meaning, Love evokes
the state of spiritual drunkenness, the equivalent of a mystical experienc§ wh‘en one
1s transported out of natural reason, described by Saint Bernard: “so praying, in hees

blessings of gostly swetnes, so pat pou shalt haue so grete lyking in his mynde & in

1

Loo by pis foreside sentence of seynt bernarde we mowe se 1n partie, whi ?eetl;?t:et to
eyue pe holi goste & his loue. Wherfore pat we mowe be able to receyue

o gostly drinkes, pat he shale make pe drunken oft in soule.”* Then he interprets r
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als that tnls & tical experiences; it 1S, however, to be w shec
y W;;j‘; is, ﬁ{tsajni ng the imitatio Ch risti and finally, salyagjq, 1
also the guarantor © he special gift of the Spirit and Hig ..

: tween t o« i . _ 2if

—_— e t(i)vin.i_l,'?)’oth graces. Thus Love, in spite of his declaratiop ¢ )
hility Off:nz’honf X erf;]e soules” who have to be fed with the li ght milk of dc .:

‘ ¢ ,,25_ 'fiﬁi

+h the “sadde mete of grete clargie and Qf ({ontemp13010n feeds

e and not W;h sophisticated s acramental theology, and l.ndlcf:ll]tes several pathg t0-condl
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wml(:;;stive mystical experiences, equIpping e B

the Lollards.

0.2 The Treatise on the Sacrament

The Treatise on the Sacrament is Love’s original work‘and 1t 1S ::1 great Piece, attest-
ing to his skills as a thinker and rhetorician. Althou gh 1t was erttenl with the single
aim of expressing orthodox doctrine on the Eucharist, it 1S of considerable length,
18 manuscript pages. It consists of theoretical elaborations, and the narration of
numerous exempla, that 1s, stories of Eucharistic miracles. Notwithstanding the
extreme complexity of the text, Love succeeded in creating a compelling unity of
content and style, thus revealing his outstanding talent in w riting prose. It is all the
more surprising that the 7reatise has attracted sparse critical attention. Elisabeth
Salter, discussing Love’s excellent style, deals w
text of the Mirrour, but only minimally.6 Mj

Michae!l dargent
description of its content, sources and some of 1ts An

but leaves ample room for a more thoroughly
Maxwell devotes a whole chapter to it in her MA

focuses mainly on the narrated Eucharistic mir
radic references to parts of

reatise besides the main
7 offers a detailed

- Wycliffite pronouncements,
applied close reading. Felicity
thesis on the Mirrour, but she
acles.”® Kantik Ghosh?® makes spo-
dertake a systematic study of it
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( - miracle” and “bread” or “food” dominate the whole

-

f discqurse from beglnnlng 1o end, deploying a full scale of their semantic and doctri-
. nal richness, creating a web of unusuyal intricacy. The introductory locus already

tpigelfZ?EiCsﬁﬁ?sﬁgié‘?:e\lvﬁg%:é;lr:tei jﬂ;ﬂe ti_me_ providing. a typological t:ounda- +
e N _ S with implementing the other pillars of .
his dlsco_urse in his text: David prophesied thus about the Eucharist, long before the o
[ncarnation, says L_Ove, before translating his quotation into English. Then, he
expounds the meaning of “mete” by identifying it with the Eucharistic bread, and
states that this bread i1s meant for those who “trewly dreden him as hir lorde god, by
whiche drede, pe1 kepen hem out of deadly sinne, & mekely standen in pe steadfast
byleue of holi chirch.””! Thus, already at this early phase, the identification of the
sacrament of the Eucharist takes place in relation to the heretics, who do not submit
themselves to the teaching of the Church. The connecting of the sacrament and of
the “merveille” follows in which Love alludes to the priest’s words during the con-
secration. The reterence to the priest and to the canon of the mass strengthens the
as both the necessity of the ordained priesthood and ot
> denied by Wyclif. The extraordinary accumulation of
) important rhetoric aim. In one long sentence Love
‘he essentials of his doctrinal message: the sacrament
e, just as all the deeds of Christ are miracles, and the

orthodoxy ot the exp:
the act of consecrat
the word “miracle
condenses his conc
of the Eucharist |
Mirrour is destined to testify to it.

And pis gostly mete he 3iuep, & hap made perebye a special mynde of hees merueiles, p
k rsep in pe canone of pe messe in mynde of his merueylous &

is to sey as pe preeste rehe ' | - |
blessed passion, & of his merueilous Resurrexion & of his merueylous. & glonous Asc:ens:on
| lous werkes & dedes of him in his blessed life here

& generally in mynde of alle pe meruel | 5o
in pis worlde, pe which is tretede in alle pis boke before written. (italics mine) -

d and prepared by the passage in A
wonderfulle, and myracu-
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This over-abundance of the key word 1s parallele

- he “gracious,
th r where Love writes about t S : kL
i s bodily presence.” The Treatise will consistently

louse worchynge of Jesu 1n hi _ '+ identifying Christ’s body present i
B B this proliferation to the end. LOVE €01 Y ously incamated, miraculousk
- thesacrament with the same body whic i —
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Led ;ﬁ } / P&Ssage') : C6annt ;r -r.: o
ove uses a varied lexicon denoting the miracle: “miracle,” “mervejjq
meanings of one word are stylistic devices which Love applies also in thef

el | « ’ ¢ ” g
~ other key concepts, namely of “mynde, and “fele.” Thus he createg 2 real g

R '

 piece of allusions through spiralling structures of re-0CCUrTing concepts whion
the first meaning; in their second occurrence they are already endoweq
meaning as well. Thus they grow richer and richer il} semantic filling, anq | t .
ever-growing set of allusions to their previous meanings. B .
Love uses the word “mynde” also in its meaning of remembrance, byt als
fying understanding, and several other concepts.” His choice of this CXact word ae
a central one for his Treatise was surely not accidental. Wyclif’s Critique of
Eucharistic presence also revolves around the interpretation of the same worg g
scriptural context,* and Wyclif decided for a limited, “literal” interpretatiop of lt
By an accentuated exploitation of the semantic richness of the same word, regyfing 18
In the presentation of its doctrinal multivalence which has a consequence on thi E
Eucharistic doctrine itself, Love counters his opponent using the same weapon,
In the next sentence “mynde” is replaced by the terminus technicus of Eucharistjc
doctrine: “sacramental commemoracion.” The explanation of it tollows, now in g *
blend of common, everyday speech and of a philosophical-theological ter-
minf)logy: “he is verreyly & bodily present v s under an opere fourme but sopely
1n_ his OW-Ile proper substaunce verrey god ¢ > Love supports his Statement
with a scriptural text: “Loo I am with 3 0 pe worlds ende.” In a next
step Love makes “mynde” of how in
a‘re ugitedly present, switching to the te sed by manuals on contempla- "
ll;lpn: not Onlifwby be' SOSHY gssence o ad bot by pe bodily presence of
1S pl?nhede: > He joins ‘t() all this the concept of “merveille” again, qualifying
Christ’s Passion, thus adding the other core element of orthodox Eucharistic doc= =

trine: that ' . - ar 10Nt E 4k ~ E . ’ *}a-
the Eucharist is a re-enactment of the Passion. Love continues with the =

harration of the scriptural passage of the instauration of the Eucharist, quoigh
Christ’s words: “pis dope 3e in mye mynde.”*8
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33 For the variety and ' 2
changes of meaning of th 7 : ' 191 Tl
- 1 e word “mvnde’”’ Eng
;_t.e]_‘ature, see Agnes Kiricsi ynae 1n the Old and r
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3iuynng pis mete specialy to hem pat dred

> 941 . §
vl ki pdtdreden him.”! In the following Love enumer-
the ates the. cases of differing partakings in this mystery of the Eucharist, naming four
it categories. Those who h'ave a servile love of Christ receive a simple sustenance of
Fits their faith, but those with a genuine affectionate love are gifted with a mystical

experience of spiritual comfort and sweetness. Lov

_ €, to describe this state, uses the
Ing same quotation of a Psalm which he used in two

| other instances, both describing
the mystical union in the Mirrour, once in a Bernardian citation and secondly in the
_ narrative of his own mystical encounter: “Aa lorde god how mikel is pe manyfolde
tic plente of p1 swetnes, pe which pou hast hidde to hem pat dreden pe.”*?
- a Those who do not feel the sweetness are sinners or heretics. “Fele” thus becomes
P the criterion of belief or unbelief. of being in truth or error, ultimately, of being in
ly grace or out ot grace, which is expanded to such extremes as being saved or damned,
nt belonging to Chris he Antichrist. Love proceeds with a detailed presentation of
(t the error of the Lo > lists reprovingly their general attitude (they do not fear
S God and the Ch - core vice of “presumptuously leuyng vpon hir owne
A bodily wittes and - son,”* and the exact details of their erroneous belief in
[ the Eucharist, pres 1 with a philosophical-theological vocabulary.
: [Love then treats the core vice, that 1s the pride of Lollards, and states that their

main error consists in their unbelief in God’s omnipotence, on account of which
they reject miracles. Denying the omnipotence of Go_d m‘akes‘ them worse than the
Jews or the pagans, insists our author. Everyth_ing which 1s spiritual, the efifnce (?f
spirituality, is contained in “merveile”, which is “abouen pe reson.of man”,* and1s
contrasted with “kyndely reson,” which hinders Lollards tp recognise the true nature e
of God’s miracles, and finally God himself in the Euphanst. | . e

Love also constructs an antagonism of sight, naming the bodily eye in opposmo i

| -ﬁ-i air i :
B TR

to the ghostly eye.* Those who rely on their own bodily wit will be |
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#Ibid.



With a categorization of the miracles related to the Eucharie

‘differentiates between inner and outer miracles. The 11'11131‘ are those which .
,,1“% true nature of the EUChaﬁSt, as Chr 1St ’S pI' esence 11 the HOSt and I‘ﬁs pres 1

-

in all the Hosts of the world without multiplicatiion of His essence. The outer gpac
~ are those which testify to this, the Eucharistic rmraclles..After t.he eXposition of
~first type, Love inserts his second great speech of restriction which parallels wig, the”f‘-%'

one written in the Incarnation-Trinity section:
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berfore it is grete foly & gostly perile to seke curiously in ymaginacion of reson pe merueiles
of bis worpi sacrament. Bot it is moste sikere namely to a simple soule, & suffice to sauq-
cion touching pe forseide merueiles & alle oper of pis blessed sacrament, to penke & fele
in pis manere, pus hauen holy doctors tauht, & holi chirch determined, and perfore bus I
trowe & fully byleue pat it is in sopenes, pbouh my kyndely reson aseyn sey it.% (ItaJjog
mine.)

This speech is very similar to its pair in many ways. It reveals that Love saw an

’ inherent unity between the Trinitarian and Eucharistic doctrines, the correctness of
which he ardently protects. Nonetheless, in this second passage he adopts a more
personal tone. Instead of the partaking usage of the first person plural here Loye
uses the first person singular, thus creating a direct personal confession of hjg
beliefs. It seems that the significance of the Eucharistic doctrine to be defended
urged him to do so.

The second type of miracles openly proves the
King Edward the Confessor and of his Ear] T e«
Love chos§ an exemplwfn 1n Whlch both the protag - are men who were not |
contemplatives, but leading active lives in the world Their reaction is described ;
a similar way to that of the ecstasies narrated by LLove ir o " §

_ N his mystical experience and
11 , 66 : - A | it
the scene of Pentecost: “Aftere bis pei bope of so ioyfulle a siht gostly confortede
. ' = ?

.
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presence. First, the story of
'S narrated. Interestingly,

INng a connecti .
. Presu?llllag th'at o unbelieving Lollar ds, just as the narration of her con-
Mably intended to set ap example to them S
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acrament, & perfore pei fele r othe:
& miracles before seide neiper opune

. “pe comyng of
pat by grete clergy of mannus konynyng, & by

i i Or even identified as the Antichrist: “howe
d_lSCflI'JleS. of Anticrist pat bene clepede Lollardes hauen made mich dissensionb;:

pe fals doctrine of hir maistere pe whech borh his oret _
losophye was deceyuede.”s> P grete clergy & kunnyng of phi-

The discourse here is also formed usi
knowledge and miracles

_ will be coupled. Love inserts
Great who cites

the biblical passage describing the last

the Antichrist. Apocalypse, which was already alluded to
tion, enfolds Love’s imagination.

a quotation of Gregory the

in the Last Supper exposi-

' * In his conception, the central test of belief will
be the correct doctrine of the Eucharist. the confession of which will be rendered

extremely difficult by the ruses of the Antichrist who will, by his cunning and by the

great miracles he performs, deceive many and thus causes their perdition. Love

names these two methods of deception: by clergy & euidence of worlds konnyng

acordyng to naturele reson & by merueiles & miracles worching fals deception.”
The identification of Wh N the Antichrist is easily made considering the first
element as both appear as deforming the ri ght sacramental doctrine by human Spec-
ulation and reasoning. Nevertheless, the second tag of the description of the Great
Illusionist does not coincide with the reality of Lollard practice. Lollards were ill-
famed for not producing any miracles, which would have validated their teachings.
Love was conscious of this, as well as his contemporaries. The testimony of an

anonymous macaronic sermon attests to it, as it says that those who die in this
Lollardy never come back; no miracle is shown by them: “Words alone without

®1Ibid., p. 237.
®Ibid., p. 236.
I ibid,, p. 237.
' jllbld, B, 236.
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izing is in itself the miracle, destined to cause deceptiqﬁé}'
ion: “Antecrist hade in hem hadde so grete powere, pat bei hade with hip ..
- also wrought merueiles & miracles.”* Love seems truly amazed by the

- Lollards and warns that even if an angel came to teach doctrine whjch 4.. -
_- hwadict that of the Church about the Eucharist, his words should not be givh
- dence, as “is pe Angele of Sathanas & not of God, as bene alle pe falge lonar?f
Love uses the harshest terms to denote Lollards, thus aligning the traditiop
polemic which, from both sides, reciprocally “honoured” the other party Witlfz ;.
Ch

denunciations. Wycliffite sermons and tracts also abound with such Identificagiqn.
long

of their opponents.

. However, Love utters the last word on Lollards, repeating his main aceyg .
be false lollardes pe whech hauen neiper trewe drede nor parfite loye of oureal v
Jesu, & perfore bei fele not pe gostly swetenesse of pis heuenly mete of hj e

' . S pPreci
body, ne pe lyking mynde of hees meruiles shewede in pat blessed sac Precioyg

spiritual understanding of the true essenc

. ik o | e of God’s
pleasure in tasting the spiritual Sweetness S

mysteries, and also a “lyking”
the rewarq

of all the faithful.
Consequently, Love Suggests 1n several ways that laitv. or at 1
ONES, may have some part in contemplation The - cast some chosep
PTOVes one of classical contemplative ecs: ”"mf fecounted by Love
Mlﬁ‘oura new model of reaching contemplat O.Ve Presents in the
different from the ancient mode] as it e 465 Firstly, his version js
tec.hmque of contemplation as in the mm‘zngaf R ot jlmt. Of a long-exercised %
tation, a mystical encounter may happen practice. According to Love’s presen-

dl dirierent n

noments: during meditation
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oo , ur 1s primarily a work on
ymple soules’, Love also encourages those of his
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readers who remained faithfyl adepts of orthodox teaching, or who return to it, to =~

aspire to ‘sweteness and a ioye ...that ib wi
. : -..that passip with oute ‘
likynge. b comparisoun the hyzeste
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